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THE

NEw VIEW oF HELL.

I.

THE NEW DISPENSATION.

HE theological writings of Emanuel Swedenborg are

regarded by many—by all, indeed, who have read
and studied them with care—as a new revelation. They
boldly claim for themselves this distinction, and chal-
lenge a candid examination of their claim in the light
of Scripture, reason, philosophy, history, and all human
experience. They are held to be (and this, too, is their
own claim) a new Dispensation of spiritual truth: that
Dispensation referred to in the Apocalypse under the
symbol of the New Jerusalem which John saw coming
down from God out of heaven. They are believed to
contain, not merely the reasonings and conclusions of a
great and pious mind—not a theological or doctrinal
system wrought out by patient labor and hard study, but
a system of spiritual truth so luminous in its nature and
so grand in its proportions, as to be itself the fulfillment

of the prophecy concerning the second coming of Him
9
















































THE NEW DISPENSAT/ON. 25

lieved ; and truth cannot be seen otherwise than rae#on-
ally. How can any man be led by the Lord and con-
joined to heaven, who shuts his understanding against
such things as relate to salvation and eternal life? Is it
not the understanding that is to be illumined and in-
structed? And what is the understanding closed by
religion but thick darkness, and such darkness, too, as
rejects the light that would illumine P’ —Apocalypse Re-
vealed 564.

These quotations might be extended indefinitely. But
the reader may gather from the few here given, some-
thing of the large, free, tolerant and truly catholic spirit
of this new Dispensation. And if we recognize in
nearly all the churches of to-day, a steady increase of
this same spirit, that is only additional evidence that
¢ old things’’—the old bigotry, narrowness, intolerance,
denominational hatreds, and high partition walls of the
last century—are passing away, and a new and more
truly Christ-like spirit taking their place; agreeably to
the Divine promise: ‘‘And he that sat upon the throne

said, Behold I make all things new.”’
3
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most advanced thinkers in all the churches. Says a
learned critic of rare candor in the New York Zndepend-
ent (March 18, 1869) :

‘“ More than any other form of religious thought, Swe-
denborgianism is a leaven ‘%4/d in three measures of
meal.” To a careless reader of ecclesiastical statistics,
the Swedenborgian Church would seem to be one of the
least of the great household of faith. To a careful stu-
dent of religious thought, it appears to be among the
most important. It has made very few converts from the
faith of orthodoxy; but it has materially modified that
faith. . . . As a little salt changes the contents of a large
vessel of water, so Swedenborgianism, seemingly lost in
the great multitude of churches, has more or less modi-
fied the form of faith of all.”

And this very candid writer, and careful observer of
the theological and religious tendencics of these new
times, specifies some of the modifications already wrought
in the old theological beliefs by the teachings of Sweden-
borg. After referring to the old doctrines of the Trin-
ity, the Atonement, and the Sacred Scripture, and show-
ing how these have been already modified by the writings
of the Swedish seer, he concludes his list of specifica-
tions thus:

““The church [meaning all the so-called orthodox de-
nominations] holds fast to the solemn truth, which no
one has ever taught more vividly than Christ himself, that
after death is the judgment, and after judgment heaven
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down to us from the past.”’ And he gives, as among the
reasons of those gross representations, ‘‘ the medieval
literalization of the Bible figures.’’

Now, to judge correctly of the need there was of a
new revelation a hundred years ago, we should go back
t> the time when Swedenborg wrote, and see what
were the then accepted teachings upon the various
points of Christian theology. Since that time the be-
liefs of Christians have, through the light of the New
Dispensation (which is ‘“as the lightning that cometh
out of the east and shineth even unto the west’’), be-
come so modified, that, on many subjects, they bear but
little resemblance to those held previous to that time.
Very few are aware of the changes in theological opinion
that have taken place in nearly all the churches during
the last hundred years, and that are still going on at a
rapid pace; and fewer still are aware of the cause of
these changes.

Take, for illustration, the doctrine concerning hell, or
the future punishment of the wicked. At the time Sweden-
borg wrote, the commonly received doctrine in all the
churches was according to the literal teaching of the
Bible. It was believed and taught for Christian verity
that hell is literally a lake of fire and brimstone ;—a
place created by the Lord at the beginning for the ex-
press purpose of inflicting upon all who die in their sins
as much suffering as infinite ingenuity could possibly de-

vise. It was held that sinners, after death, were to be
3


















THE OLD DOCTRINE. 35

so irrational and monstrous and cruel in itself—so utterly
repugnant to every true Christian feeling and to every
just conception of the character and government of God
—is it unreasonable to suppose that the Divine Being
would some day vouchsafe a further revelation to his
children on this subject? If there ever was a subject on
which the minds of men were in utter and impene-
trable darkness, and on which, therefore, a further reve-
lation was needed, is it not the very subject we are con-
sidéring? And at what time should we expect the reve-
lation to be made, other than that when it seemed most
necessary—the time of densest spiritual darkness, when
such preposterous ideas as to the nature of hell and future
punishment as those I have here presented, were gener-
ally taught and accepted for revealed truth?











































































































































































































































































124 NEW VIEW OF HELL.

in its practical tendency and effects? It is not difficult,
I think, to answer these questions. And let us remember
that ““a good tree cannot bring forth evil fruit, neither
can a corrupt tree bring forth good fruit.’’ Nor is it
possible for a false doctrine to exert upon the hearts and
lives of men a more benign influence than the truth.




























































144 NEW VIEW OF HELL.

‘¢ The Lord is good to a//, and his tender mercies are
over all his works.”’

¢ Whither shall I go from thy Spirit? or whither shall
I flee from thy presence? If I ascend up into heaven,
thou art there; if I make my bed in hell, behold, thou
art there.”’

‘“Ye have heard that it hath been said, Thou shalt
love thy neighbor and hate thine enemy.

‘But I say unto you, Love your enemies, bless them
that curse you, do good to them that hate you, and pray
for them which despitefully use you and persecute you ;

‘“That ye may be the children of your Father which
is in heaven: for He maketh his sun to rise on the evil
and on the good, and sendeth rain on the just and on
the unjust.”’
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through the medium of fear. It is in this way that He
comes to, and manifests his love for, the devils. He does
not hate them. He does not turn his face away from
them. He does not take delight in tormenting them, as
Christians have hitherto believed and taught ;—far from
it. On the contrary his love for them is like that of a
kind and benignant father for his disobedient children,
only infinitely more tender. It is not less strong for
them, than it is for men on earth, or even for the angels
in heaven ;—no, nor less active in its efforts to promote
their highest welfare. But because they have quenched
his holy Spirit in their hearts—because they have refused
to listen to his loving voice, which evermore seeks to
lead men freely in the path to heaven, therefore they
must be governed like wayward and rebellious children.
They cannot be governed as the angels are—by love;
they can only be governed by fear. Therefore the Lord
permits them to be punished from time to time, with
more or less severity according to the stubbornness of
their dispositions or the measure of their perversity.
And this, too, for their own good ; precisely as a wise
and loving father will chastise his disobedient children,
not because he delights in causing them pain, but because
he wishes, for their good, to subdue their rebellious dis-
positions, and prevent them from injuring themselves and
others through the unrestrained indulgence of their
wrong inclinations.

It is precisely in this way that the Lord deals with the
















































THE DEVIL AND SATAN. 169

So reasonable is the view here presented, and so much
more satisfactory than the Old doctrine, that we are not
surprised to find it beginning to be accepted by some of
the acutest minds and profoundest thinkers even among
those commonly reputed orthodox. To cite here, by
way of illustration, a single passage from that most fas-
cinating work, Nafure and the Supernatural, from the
pen of Dr. Horace Bushnell, unquestionably one of the
ablest theologians in America. Speaking of the doctrine
of the Manichees or disciples of Zoroaster, this writer
says :

“If their good .principle, called God by us, is taken
as a being, and their bad principle as only a condition
privative ; one as a positive and real cause, the other as a
bad possibility that environs God from eternity, waiting
to become a fact and certain to become a fact whenever
the opportunity is given, it is even so. And then it fol-
lows that the moment God creates a realm of powers, the
bad possibility as certainly becomes a bad actuality, a
Satan, or Devil, /# esse; not a bad omnipresence over
against God, and his equal—that is a monstrous and hor-
rible conception—but an outbreaking evil or empire of
evil in created spirits, according to their order. For
Satan, or the Devil, taken in the singular, is not the
name of any particular person, neither is it a personation
merely of temptation, or impersonal evil, as many in-
sist; for there is really no such thing as impersonal evil

in the sense of moral evil; but the name is a name that
15
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sometimes used in Scripture to denote the whole angelic
heaven, or some society thereof, is also used in the plural
(angels) to denote two or more individuals; for every
angel is a heaven in the smallest form.

Similar remarks may be made with.reference to the
use of the word dews/. It is used in the singular as a col-
lective term to denote all hell in the complex; and
again we find the same word often used in the plural
(devils), denoting individual evil spirits, or the constit-
uent parts of hell, which are similar in character to the
whole.

We use the term maz in precisely the same way. We
sometimes apply it to a single individual, and sometimes
to the race. It is often used in this latter sense in the
Bible, as a collective term. As where it is said: ‘“ God
made man in his own image.”” ‘“Man shall not live by
bread alone, but by every word that proceedeth out of
the mouth of God shall man live.”” Again we use this
word in the plural (mez), when speaking of a number of
individuals, or of mankind in general.

And what is more common than to hear a country,
a kingdom, or state, or other community of persons
spoken of as a single individual. Every one speaks of
England, France, Germany, the United States, etc., or
the people of these countries viewed collectively, as one
person, with the same familiarity and the same confi-
dence of being understood, as he would speak of Mr.
Smith or Mr. Jones, his next door neighbor.
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and how earnestly should we seek the Divine protecting
sphere! How anxious should we be to know the truth,
and how careful to govern our lives according to its
requirements—ever acknowledging the Lord’s own im-
mediate presence and power in the truths we learn and
do! This is the only way we can secure for ourselves the
protection of that Arm which alone can shield us against
the power of hell.

How imminent is our spiritual danger, how watchful
we ought to be over our hearts and lives, how much we
need the Divine protection, and how that protection is
best ensured, will appear from the following extract from
Swedenborg’s Heaven and Hell :

¢ Every spirit is his own good or his own evil, because
he is his own love. Therefore, as an angelic spirit
thinks, wills, speaks, and acts from his own good, so
does an infernal spirit from his own evil; and to think,
will, speak, and act, from evil 4itself, is to do so from all
the things which are included in the evil. It was other-
wise when he lived in the body. The evil of the man’s
spirit was then restrained by the bonds, in which every
one is held by the law, by his love of gain and honor,
and through fear of losing them ; on which account the
evil of his spirit could not then break out, and manifest
itself in its own intrinsic nature. Besides, the evil of
the man’s spirit then lay wrapped up and veiled in exter-
nal probity, sincerity, justice, and the affection of truth
and good, of which such a man has made an oral profes-






XII.

PRACTICAL BEARINGS OF THE QUESTION.

ESIDES this outer world of matter, there is another

realm of being ;—a world of spirits, both good and

evil ;—a heaven of angels and a hell of devils. Nor is

this realm remote from the world in which we are now

living and acting, but intimately present with it, inter-

penetrating every part of it, as the soul of man pervades
and animates every part of his body.

In the midst of this viewless host our own souls live
and breathe and act. With one or another class of
spirits we internally hold close companionship; and are
powerfully influenced by them for good or for evil."
Heaven and hell are not far away. Both are present and
potential realities—none the less so because their deni-
zens are invisible to the natural eye. And the moment
this fact is recognized, the important practical bearings
of the subject discussed in these pages, becomes apparent.
For if hell be a present reality, or if it can come near to
men and exert upon them a potent influence, it is import-
ant that we understand its nature.

And all who accept the Sacred Scripture as a revelation

from God, must recognize this fact. For on almost
M 1S4/
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spirits to cast them out.”’ And when He sent them forth
to preach the gospel of the Kingdom, He gave them a
commission to ‘‘heal the sick, cleanse the lepers, raise
the dead, and cast out devils.’”” When the evil spirits
saw Him, they (or the persons possessed by them) cried
out for fear, fell down before Him, or quickly fled away
as from one whose sphere was insufferably painful. And

LR

““with authority,’’ it is said, ‘ He commandeth the un-

1

clean spirits, and they obey Him.”” And on one occa-
sion when He was met by a poor demoniac who had his
dwelling among the tombs, ‘“ He said unto him, Come
out of the man, thou unclean spirit.””  And when he was
asked ‘‘ What is thy name?’’ he answered ‘“My name is
Legion ; for we are many.”’

Then look at the character of the Devil as portrayed

in the Bible ;~—and this term, as shown in the previous

chapter, is applied to the congregated hosts of hell, or .

all evil spirits viewed collectively. His character is
clearly indicated by the several names applied to him.
For he is called a liar, a destroyer, the accurser of the
brethren, the adversary, the deceiver, a murderer, the
old serpent, the tempter, the wicked one, the spirit that
worketh in the children of disobedience. He is repre-
sented, moreover, as the enemy of God and the human
race ; as opposed to the establishment of the Redeemer’s
kingdom, or to the reign of justice, liberty and love ir
human hearts ; as earnestly bent on man’s destruction;
as the inspirer of all wicked thoughts, and malign pur-

—aa.
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We thus see what the kingdom of heaven is; and that
all who enter that kingdom after death, must have heaven
within themselves. That is, they must carry the loves
and purposes that rule in heaven, and be able to find de-
light in such works as are delightful to the angels.

But there is another kingdom in the spiritual realm of
which the Bible tells us—a hell of devils. These, too,
are arranged, in like manner as the angels, into many
different societies according to the kinds and degrees of
evil in which they are. Nor is there anything arbitrary
or compulsory in this arrangement. They come into it
in perfect freedom. Each one goes into the society for
which he has an affinity—into the one whose general
character is nearest like his own. And these societies of
evil spirits, like those in heaven, are all so united, that
together they constitute one huge monster, called in
Scripture ¢ the Devil.”’

The character of these evil spirits is quite the opposite
of that of the angels. They have no love of the Lord
or the neighbor; and therefore know nothing of the
heavenly delight resulting from the exercise of this love.
The love of self is the supreme and ruling love of them
all; and this is real hatred toward those who refuse to
minister to its gratification.

And as self-love is the source of all other evil loves
when it reigns supreme, therefore the devils are thor-
oughly immersed in evil. They are full of latred,

malice, craft and subtlety ;—full of falsehood, tyranny,
16 *
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ance, benevolence, and willing self-sacrifice for the good
of others; or they suggest ways and means whereby our
pride, vanity, ambition, lust of dominion, love of ease
or pleasure, or selfish greed of gain, may most surely be
gratified.

Yes: one or the other of these two classes of spirits,—
according as we are more willing to listen to the soft
pleadings of the angels, or to be beguiled by the glozing
flattery of devils,—one or the other of these classes are
our intimate associates, our bosom companions. Of one
or the other we take counsel day by day, however uncon-
scious we may be of the fact. To one or the other we
listen from hour to hour. With one or the other we
think and feel and act in the ordinary intercourse of our
every-day life. There is no escape from this. The laws
of our spiritual being, and the arrangements and consti-
tution of the moral universe, render it a necessity. Our
spirits breathe, and must breathe, the atmosphere of
heaven or of hell. They may—oftentimes they do
—breathe that of each by turns.

But the Lord vouchsafes to every one the liberty of
choice. We are as free to choose our invisible as we are
our visible associates. Nay, we do choose them, whether
we think of it or not. We have actually chosen them,
though it may not be for eternity ; for we have the power
to change our invisible as well as our visible companions.
Indeed, the whole work of regeneration—every inward

change we experience—involves a change in our spiritual
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the principles which govern us in our ordinary inter-
course with men—these are the indices which reveal the
character of our spiritual associates. If our prevailing
desire and effort be to know and do the will of the Lord,
then angels are our companions ; our spirits consort with
the white-robed throng; we breathe the atmosphere of
heaven.

But if our ends be mean and selfish; if we are heed-
less of the Divine commands, or deaf to the still small
voice of duty ; if our prevailing purpose be to do our own
will rather than the will of God ; then, our spiritual asso-
ciates belong to the realms below; we are in fellowship
with devils; we breathe the polluting air of hell.

We have but to look, therefore, at our governing prin-
ciples of action—at our dominant feelings, dispositions
and motives—at our chief end and aim in life, in order
to learn the character of our invisible associates. Accord-
ingly Swedenborg says :—

¢ All spirits are distinguished in the other life by this:
They who intend evil to others, are infernal or diabolical
spirits ; but they who intend good to others, are good
and angelic spirits. A man may know which class he is
among, whether angelic or infernal spirits. If he intends
evil to his neighbor, thinking nothing but evil concern-
ing him, and actually doing him evil whenever it is in
his power, and finding delight in doing it, then he is
among the infernals, and also becomes an infernal him-
self in the other life. But if he intends good to his
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hell draw near; for no other than a selfish end rules in
hell.

¢ From these considerations it is evident how important
it is for a man to examine and know the origin of his
affections ; and this can only be known from the end at
which he aims.”’—Ibid. 3796.

In view of what has now been said, the practical
bearings of this question are sufficiently obvious. When
these great truths are récognized, that man is essen-
tially a spiritual being; that, within our outer material
vesture, is a spiritval and substantial body which con-
tinues to live after the material body perishes; that, as
to our spirits we are now and always living in the spiritual
world, in close companionship with an invisible com-
pany whose character is determined by our own gov-
erning motives and cherished purposes; that the cha-
racter we form while here on earth will go with us into
the other world, and continue essentially the same for-
ever; that the spiritual associates we zow choose and
bind to us by an unfailing law, are the very ones whose
companionship we shall prefer and seek in the life beyond
the grave; that we are already sz hell, however uncon-
scious we may be of the fact, if our ends and aims be
similar to those that rule in the realms below; and that
our only hope of deliverance is in looking to the Lord
in humble acknowledgment of our dependence on Him,
and religiously obeying the laws of life that He has re-
vealed ;—when these truths, which are all involved in
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the New view of hell, are seen and acknowledged, the
practical value of this view will then be perceived and
confessed.

For all who desire to rid themselves of the society
of evil spirits, and to come internally into fellowship
with the angels, will see the absolute necessity, not only
of a good out\yard or moral life, but of cleansing ¢‘the
inside of the cup and of the platter’’—of acting from
right motives—of making the love of use, or the desire
to serve others from love to the Lord and the neighbor,
their ruling principle of action. To this exalted state,
therefore, will they aspire. For this they will long ; for
this they will labor ; for this they will pray.

And fully conscious that they cannot attain to this
state of right desire and feeling, as well as of right Zving,
by their own unaided strength, they will be led to look
beseechingly to, and humbly to acknowledge their de-
pendence upon Him who hath all power in heaven and on
earth; and who has said, ‘‘ Without me, ye can do
nothing."’



XIII.

HOW TO ESCAPE HELL.

E have seen that hell, according to the New

Theology, is not a place to which a certain
class of people are at last sent against their will, as dis-
orderly people in this world are sent to the lock-up, or
criminals to the penitentiary; but that it is a sfate o7
quality of life which each one freely chooses, and which he
strengthens or confirms by habit. It is a low condition
of humanity—a disorderly or inverted condition—one
in which the higher part of our nature is in absolute
subjection to the lower, the human to the bestial, the an-
gelic to the infernal. It is not a state of unmitigated
misery ; for every kind of love, as we have seen, has its
delights. The more unselfish is the love that we develop
and strengthen—the more it is like God’s own love, so
much the sweeter and more heavenly is the delight felt
in its exercise, and so much the purer and more exalted
our happiness; but the more #zlike we are to God in
character, feeling and purpose—the more supremely sel-
fish we grow to be, and the more indifferent to the wants

and woes and welfare »f others, the lower is the form of
17 N 193






HOW TO ESCAPE IT. 19§

religious. And the highest or God-like part of his na-
ture—the spiritual and truly human—the angel (for tnis
is ¢ the measure of a man,’’ Rev. xxi. 17) is unfolded last
of all. But this takes place only when the man is ¢ born
from above,’’ or created anew in the image of his Maker.
In this case, none of the passions or propensities of the
" natural man are destroyed, but simply brought under sub-
jection to the spiritual and more regal part of his nature
—to the true and heaven-born man. In due subjection
and subordination to the divine human love, everything
belonging to the natural man is good and useful.

This is plainly taught in the spiritual sense of the very
first chapter of the Bible; in which sense this chapter
treats of a spiritual creation, that is, of the normal devel-
opment of the human soul from its natural, dark, chaotic
state, into one of heavenly order and life—into the image
and likeness of God himself. Note the order in this
creation. First, we have the earth without form, and
void,—and darkness brooding over it. Then comes the
grass, and the herb yielding seed, and the fruit-tree yield-
ing fruit. Then the fishes and the fowls—the ¢‘living
creatures which the waters brought forth abundantly after
their kind, and every winged fowl after his kind.”” Then
‘“the beast of the earth after his kind, and cattle after
their kind, and everything that creepeth upon the earth
after his kind.”” And last of all the man—a living soul
—created in the image and likeness of his Maker.

““So God created man in his own image; in the
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Now the commandments may “be kept—in the letter,
at least—by one in whom there is no acknowledgment of
the Lord, and no sense of dependence on Him. A man
may refrain from falsehood, theft, adultery, murder, etc.,
from purely selfish and worldly considerations ;——fro'm
fear of the law, or of losing his property or reputation,
or from hope of winning the good esteem of others.
He may keep all the commandments of the Decalogue,
in the outward form, with a heart brim full of pride and
self-conceit. He may do it in the spirit of the self-
righteous Pharisee, who thanked God that he was so
much better than other men. Those who keep the com-
mandments in this spirit, are deficient in one essential
qualification for the kingdom of heaven. They lack
humility. They lack a sense of utter dependence on
the Lord for whatever good they do, or whatever power
they have to shun evil. They abound in self-righteous-
ness. All the good they do, they regard as their own,
and claim merit on account of it. Some of this class
have ‘¢ great possessions’’—large investments in merito-
rious deeds.

This was the spirit in which that young man had kept
the commandments. ¢ All these things,”’ he says, ‘“ have
I kept from my youth up: What lack I yet?’’ And
what was the Lord’s answer? ‘¢ If thou wilt be perfect,
go and sell that thou hast and give to the poor, and thou
shalt have treasure in heaven ; and come follow me. But
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moral murder, for it is stabbing one in the dark—we
must inwardly acknowledge the sinfulness of this before
God, and shun it because it is a sin. If we are inclined
to invade the freedom and tram[;le on the rights of
others, to domineer over them—over our families, our
children, our brethren, our domestics, our employés—to
compel them to do owr will and gratify owr wishes, to
their own injury, loss, or discomfort, we must regard
such disposition as sinful, and shun its indulgence as a
sin. )

And so with every inclination which originates in the
love of self, and whose indulgence is condemned by the
Lord’s commandments, being utterly contrary to their
whole spirit and teaching. These inclinations are all of
them but streams which flow from hell ; and their exist-
ence and craving are indications of the presence of hell
within us. And it is only when we regard and shun
their indulgence as @ sin against God, that we are really
shunning hell.

According to the New View, then, as herein unfolded,
the way to escape hell becomes very plain. We must
first have a clear perception and a firm conviction of
what hell really is. We must recognize it as a sZafe, and
. must understand the nature of that state. That is, we
must know what kind of life or love belongs to it.

And the next thing necessary is, a sincere desire to be
delivered from this state. And since we have no power
to deliver ourselves—for no man can of himself change
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And to escape hell, is to come into the opposite kingdom
—heaven.

“If thou wilt enter into life, keep the command-
ments.”’ This is the only way—the way pointed out by
God’s own finger—to escape hell and reach heaven.
‘““The commandments’’ are the laws of the heavenly
life. For all life has its laws; and it is only by con-
formity to these, that the blessings of any kind of life can
be enjoyed.

Take, for example, our corporeal life. This has its
laws ; and these laws must be obeyed if we expect to en-
joy physical health. Our bodies require food, and
drink, and exercise, and sleep, and pure air, and pro-
tection from rain and frost. These requirements are
the body’s laws—unchangeable, God-appointed laws.
And in the degree that they are transgressed, the body
suffers. And this suffering is the penalty with which
the Framer of our bodies visits such transgression. The
transgression and the suffering, the violation and the
penalty, are inseparably connected, like cause and
effect.

And the soul, too, has its laws, as well as the body.
And these can no more be violated with impunity, than
can the laws which preside over our physical organism.
In the violation of spiritual as in that of physical laws,
a penalty follows with undeviating certainty ;—not a pen-
alty arbitrarily inflicted, or in the way that human tri-

bunals punish offenders against civil enactments, but a
18
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up the mountain while others were reposing in bowers
of ease.

No: Eminence in any art or profession was never
achieved in any other way than through the individual’s
own voluntary and persevering efforts ;—through the
patient learning and faithful application of the rules of
that art or profession.

And so we may say, men are born into the kingdom
of heaven—that is, born saints or angels, in the same
way that they are born artists, mechanics, scholars,
statesmen. For they inherit naturally the capacity or
aptitude for each of these ; and some have by inheritance
a larger capacity or aptitude than others. But they e-
come neither the one nor the other without personal
effort and much self-imposed labor ;—without first learn-
ing certain principles or laws, and then reducing these
laws to practice.

Take, for illustration, the accomplished musician.
How has he become such? He inherited the talent or
aptitude for music, just as we all have inherited the capa-
bility of becoming angels. He has the musical talent
while yet a child—but undeveloped. And so we may
say the musician is there iz pofency. But as yet he is in
embryo. The individual is all unconscious of his latent
powers ;—as unconscious of the sweet entrancing de-
lights which the music now wrapped up and hidden with-
in him will one day produce, as an infant before birth is
unconscious of its yet latent capabilities, or of the joys
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they must be reduced to practice—they must be relig
iously obeyed— they must be made the laws of our life,
before we may hope to experience the love and delight
that are wrapped up within them.

We cannot, of course, learn and practice all these
laws at once. That is not expected or required of us.
But we are to do it by little and little, just as Raphael
learned to paint and Mozart to play. And the task of
learning the laws of our higher life, or of receiving truths
into the understanding merely, is comparatively easy.
Obeying them—Iliving them—practicing them, in the
parlor, in the kitchen, in the office, in the shop, in the
counting-house, in the market-place, in the school-room,
on the farm, at the fire-side, and in legislative halls—
everywhere and always conforming our dispositions and
conduct to their requirements, and so weaving these laws
into the very fabric of our spiritual being, and making
them, as it were, a part of ourselves—this is the labo-
rious and difficult part of the work. And so it is with
every art, trade or profession. ZLcarning the rules is
comparatively easy ; reducing them to practice, is a task
of far greater difficulty.

Hence we may see why doing the truth is so often
urged and so strongly emphasized in the Sacred Scrip-
ture. ‘‘Blessed are they that <o his commandments,
that they may have right to the tree of life.”” ¢ Why call
ye me Lord, Lord, and do 7ot the things which I say?”’

““My mother and my brethren are those who hear the
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o

‘“ What shall it profit a man if he shall gain the whole
world and lose his own soul? Or what shall a man give
in exchange for his soul ?”’

The nature of heaven and of hell is revealed. The
way of escape from one and of entrance into the other,
is made plain. The Lord ever watches, and waits, and
strives to draw all unto Himself. But He uses no com-
pulsion. He cannot force one soul to heaven. He leaves
us all in perfect freedom ; and says to every one:

“I have set before you life and death, blessing and
cursing. Therefore choose life, that both thou and thy
seed may live:

¢ That thou mayest love the Lord thy God, that thou
mayest obey his voice, and that thou mayest cleave unto
Him; for He is thy life, and the length of thy days.”

Each one is free to choose for himself. He must and
does choose for himself.

‘“And if it seem evil unto you to serve the I.ord,
choose you this day whom ye will serve.”’

THE END.


















